Chapter V

Conclusion and Suggestions

5.1 Conclusion

Upon the analytical study of the concept of Sanyata (Emptiness)
and its development in Early Buddhism, Sarvastivada and Madhyamika,

it is found the result of study as follows.

5.1.1 Stinyata (Emptiness) in Early Buddhism

Upon the historical background and thought of Early Buddhism,
the concept of dharma was put forth to substitute the concept of Brahman
in the Upanisads. Probably the first systematized teaching was the Four
Noble Truths. The way of investigating as being found in the case of the
Four Noble Truths can be found in investigating various phenomena
(dharmas). The clear understanding of the truths is the clear
understanding of the dharmas. The clear understanding of the Four Noble
Truths was systematized in minute detail by later conservative Buddhists
(Hinayanists). The Eightfold Path begins with Right View (sammaditthi),
which means ‘seeing the dharma’. The teaching of the Middle Way is the
basis of ethics of Early Buddhism. The concept of Dependent Origination
(paticcasamuppada) has been discussed by many scholars. Although

various formulas of Dependent Origination are set forth in the scriptures
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of Early Buddhism, the best known and most representative formula of

the theory is that of the Twelve Links.

Over the investigation into the concept of Stinyata (emptiness) in
early Buddhsim, the concept of ‘void’ (sufifia) can be noticed in the
scripture of Early Buddhism. It came to be a key-point for meditation. In
Samyutta Nikaya it is stated that the world “is empty of a self or of
anything of the nature of a self.” When Ananda asks Gautama Buddha the
meaning and significance of the phrase ‘the world is empty’ the Buddha
says to Ananda that it is empty Ananda, of a self, or of anything of the
nature of a self. And what is it that is thus empty? The five seats of the
five senses, and the mind, and the feeling that is related to mind—all
these are void of “self” or of anything that is pertaining to “self”. In Cila-
Suffiata Sutta and Maha-Sufifiata Sutta, the concept of emptiness could
be defined into three contexts as meditative dwelling, the lack of ‘self” or

Anatta, and awareness release.

Upon investigation into the development of Stinyata (emptiness)
in early Buddhism, it is found the texts in early Buddhism that seem to
offer the oldest formulation of the doctrine of emptiness which could be
summarized in two categories from the viewpoint of anatta which appears
to be a more direct, natural and discursive way of propounding the
emptiness (Stnyata) through seeing anatta. and from the viewpoint of
conditioned genesis which appears to the first step to comprehend the

profound dharmas of emptiness and nirvana.

5.1.2 Stinyata (Emptiness) in Sarvastivada
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Upon the historical background and thought of Sarvastivada, the
Sarvastivada School was closely related to the orthodox Theravada
School. The earliest extant systematic presentation of Buddhist

philosophy dates from the third century, when the the Sarvastivadin

thinker, Dharmasri, composed Abhidharma Essence, in which he tried to

encompass all Buddhist thought in a coherent framework which served as
the standard text on Sarvastivadin. The Sarvastivada comprised two
subschools, the Vaibhasika and the Sautrantika.The Vaibhasikas maintain
continued existence before and over three lifetimes. The best-known
compendium of the doctrine of the Sarvastivadins is Vasubandhu’s
Abhidharma-kosa-sastra (The Storehouse of Theology) which he wrote

this work basing himself upon the standpoint of the Sautrastivadins.

Over the investigation into the concept of Siinyata (emptiness) in
Sarvastivada, Sarvastivada, as its name implies “sarvam asti” 1.e. “All is”
or “All exists”, stood for the principle of “All existing” in the three
periods of time, ie. past, present and future. According to Sarvastivada
school, the past and the future are real because the present has its root in
the past and its consequence in the future. Besides, it holds that the three
periods of time ought to exist separately, because the notions of past and
future would not occur in us without separate realities. The reality of the
three periods of time, however, does not mean that the three periods
themselves are eternally extant, nor does it mean that time is a real
substance. It means that all things or elements are real in the past and in
the future as they are in the present—but without enduring from one

period to another. Its doctrine did not thereby profess merely the real


http://en.wikipedia.org/wiki/Vaibhashika
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existence of things, such as psycho-physical elements, but rather insisted
quite vigorously on the non-existence of the ego. The Sarvastivada school
taught only one kind of emptiness, i.e., the emptiness of atman or the
non-existence of ego or individuality, which is regarded as Pudgala-

Sfmyaté.

Upon investigation into the development of Sinyata (emptiness)
in Sarvastivada, the theory of Everything Existing is arising from the
veiw that the dharmas going in and out of existence are actually
secondary dharmas—the stages of appearing, remaining, and passing
away of each momentary relationship—>but that the aggregates maintain
their existence in all three time frames. The idea that all things exist may
go back even to the time of the Buddha himself, for the word ‘sabban
atthi’ (all things exist) is found already in the Samyuttanikaya.

5.1.3 Stinyata (Emptiness) in Madhyamika

Upon the historical background and thought of Madhyamika,
founded by Madhyamika Nagarjuna (CA. 150-250 C.E.), is a philosophy
of the middle way between two impossible extremes. The middle way is
not in the sense of the middle path but the middle way things are.
Nagarjuna developed his teachings under the influence of Prajfiaparamita
philosophy. Later his philosophy paved the way for the development of
Mahayana Buddhism not only in India but also in China, Japan, Tibet and
other parts of Asia. The middle period, sometime after the fifth century,
the Madhyamika school split into two sects, the Prasangika and the

Svantantrika. The Prasangika utilize prasang methodology in accordance



156

with Nagarjuna’s negation. Whereas the Svaatantrika seek to establish
ultimate truth not only by the negation of conventional truth, as do the
Prasangikas. Chandrakirti  (7th Century CE) —a great exponent of
Madhyamaka defends Buddhapalita’s position and refutes Bhavaviveka’s
assertion of autonomous syllogisms. Prasafigika was brought to China by

Kumarajiva ; being flourished in China and later in Japan and Korea.

Over the investigation into the concept of Siinyata (emptiness) in
Madhyamika, Madhyamika is a philosophy of the middle way between
two impossible extremes. The middle way is not in the sense of the
middle path but the middle way things are. Therefore, the word
Madhyamika when used in this sense is translated as Treatise on the
Middle Way. The concept of Madhyamika’s emptiness is based on the
theory of dependent-arising and the two truths. To the research, various
meanings of emptiness are exemplified in the successive stages of
Madhyamika negation. On the first level, emptiness means that
commonsense things, which appear to be real, are not really real. On the
second level, emptiness is employed to revoke dualistic thinking. The
term ‘empty’ means that both naive realism and nihilism are
unintelligible and their descriptions of the world should be discarded.
Here the doctrine of emptiness is expressed as the denial of both being
and non-being. On the third level emptiness implies that monistic as well
as dualistic and pluralistic views of the world are untenable. It is the
negation of conceptualization, stated as a denial of both duality and non-

duality. At this stage, one is supposed to be free from all attachments.
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Upon investigation into the development of Sianyata in
Madhayamika, , while the Sarvastivada logic of dharma attempts to
explain logically the transiency of all things, the Madhyamika theories of
emptiness ($tnyata) and absence of self-nature (nihsvabhava) are clearly
intended to refute or go beyond the Sarvastivadin concept of dharma by
applying the eight negations. There are different approach to the
Madhyamika doctrine of emptiness between Prasangika and Svatantrika.
For the Prasangika, ultimate truth is utterly beyond constructed while the
Svaatantrikas seek to establish ultimate truth not only by the negation of
conventional truth, as do the Prasangikas, but also by positive
argumentation of the syllogistic form. For the development of Sinyata
(emptiness) as San-lun Madhyamika in China, Chi-tsang, the greatest
San-lun master, has applied the three elements, sentient beings, skilful
means and non-duality in the establishment of the two truths. The three
elements that contribute to the division of two truths become an expedient

means for sentient beings to comprehend the non-duality.

5.2 Suggestions

Over the investigation tnto the development of Sanyata
(emptiness) in Buddhism, the development has been concentrated on the
Early Buddhism., Sarvastivada and Madhyamika. The study has started
from the historical background and thought of each tradition so that the
concept and development could be clearly seen. To the research, even
different approach to emptiness among the traditions, all traditions seems
to follow the teachings of the Buddha but might be based on different

viewpoints. But all different viewpoints come to the same goal for the
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freedom of mind from any attachment, thus the cessation of sufferings.
Anyhow, wisdom, understood literally, became a hindrance to Wisdom.
What a great benefit one will get from this literal wisdom is to practice
meditation on emptiness also so that one might have clearer
understanding of more profound meaning of emptiness among different
periods of the traditions

Anyhow any other research concerning Stnyata (emptiness)

should be on further studies as suggestions :

1. A study on the development of Sianyata (emptiness) in
Mahayana Buddhism.

2. A comparative study of emptiness between Theravada and
Mahayana.

3. A study of the influence of Madhyamika’s Sinyata
(emptiness) on Zen

4. A study of emptiness meditation in Theravada and
Mahayana.

5. A study of different approach to Stinyata (emptiness).

More suggestion is the exchange between sects and traditions for
the mutual understanding among religions, regardless of sects and
traditions. Also any propagation for the widespread of Sanyata
(emptiness) in a school or university to give the right understanding of

Stinyata (emptiness) to be applied in daily life’s work and activities.



159

Bibliography

1. Primary Sources

A.M. Fadhye. The Framework of Nagarjuna’s Philosophy. India : Sri
Satguru Publications, 1988.

Cheng, Hsueh-li. Empty Logic : Madhyamika Buddhism from
Chinese Sources. Delhi : Motilal Banarsidass, 1991.

Hare, E.M. Anguttara-Nikaya. Vol. Ill-IV. Oxford : PTS, 1995.

Nagarjuna, Nagarjuna’s Precious Garland. tr. and ed. By Jeffrey
Hopkins. Ithaca, New York, Boulder, Colorado : Sonw Lion
Publications, 2007.

Nagarjuna.Wisdom of the Middle Way : Nagarjuna’s
Milamadhyamakakarika. tr. by Jay L. Garfield. New York :
Oxford University Press, 1995.

Maurice, Walshe. The Long Discourse of the Buddha : A Translation
of the Digha Nikaya. USA : Wisdom Publications, 1995.

Nagao, Gadjin, The Foundational Standpoint of Madhyamika
Philosophy. Delhi: Sri Satguri Publication, 1989.

Rhys Davids, T.W. Samyutta-Nikaya. Part |. Oxford : PTS, 1996.

_____.Samyutta-Nikaya. Part 1l. Oxford : PTS, 1994.

Woodward, F.L. Anguttara-Nikaya. Vol. I-1l.  M.A.. Oxford : PTS,
1995.

____.Anguttara-Nikaya. Vol. V. M.A.. Oxford : PTS, 1994,



160

Woodward, P.L. Sarmyutta-Nikaya. Part I1l. Oxford : PTS, 1995.
. Samyutta-Nikaya. Part 1VV. Oxford : PTS, 1993.
. Samhyutta-Nikaya. Part V. Oxford : PTS, 1994.

I1. Secondary Sources

(1) Books

Bart Dessein. Samyuktabhidharmahrdaya : Heart of Scholasticism
with Miscellaneous Additions. 3 Volumes. India : Motilai
Banarsidass,1998.

Bhikkhu Sangharakshita (Maha Sthavira). A Survey of Buddhism.
Boulder : Shambhala, 1980.

Chang-qing Shih. The Two Truth in Chinese Buddhism. Delhi :
Private Limited,n.d.

Charles Willemen, Bart Dessein & Collett Cox. Sarvastivada Buddhist
Scholasticism. New York : Brill, 1977.

Christmas Humphrey ed. The Wisdom of Buddhism. London : The
Buddhist Society, 1987.

Dalai Lama. The Dalai Lama at Harvard: Lectures on the Buddhist
Path to Peace. edited by Jeffrey Hopkins. New York : Snow
Lion Publications,1988.

Daisaku Ikeda. Buddhism, the First Millennium. tr.by Burton Watson.
Tokyo : Kodansha International Ltd., 1978.

David Kalupahana. Causality: The Central Philosophy of Buddhism.

Hawaii : The University Press of Hawaii, 1975.


http://en.wikipedia.org/wiki/David_Kalupahana

161

Elizabeth Napper. Dependent-Arising and Emptiness. Boston : Wisdom
Publications,1989.

G. Sasaki. The concept of Kamma in Buddhist Philosophy. Jahrgang,
England : Oriens Extremus, 1956.

Gunn, Robert Jingen. Journeys into Emptiness : Dogen, Merton,
Jung, and the quest for transformation. New Jersey : Paulist
Press, 2000.

H. Oldenberg, Buddha, ed.,by William Hoey, (London : n.p.),1982

Hajime Nakamura. The Problem of Self in Buddhist Philosophy
(Revelation in Indian Thought : A Festschrift in Honour of
Professor T.R.V. Murti). ed. by Harold Coward and Krishna
Sivaraman. Emeryville. California : Dharma Publishing, 1977.

Howson, Colin. Logic with Trees — An Introduction to Symbolic
Logic. London and New York : Routledge, 1997.

Joaquin Pérez-remon. Self and Non-Self in Early Buddhism. New York
: Mouton, 1980.

Junjiro Takakusu. The Essentials of Buddhist Philosophy. Hoolulu :
University of Hawaii, 2002.

Junsho Kato. The Philosophical Thought of India in Nakamura
Commemoration Volume. Tokyo : Shunjisha, 1973.

Kajiyama. Bhaavaviveka and the Prasangika School. Nava-Nalanda-
Mahavihara Research Publication, vol. 1, n.d.

Karma Phuntsho. Mipham’s Dialectics and the Debates on Emptiness
: To be, not to be or neither. New York : Routledge Curzon,
2005.

Max Muller. Ancient Sanskrit Literature. Edinburgh : Williams and
Norgage, 1860.



162

Richard H. Robinson & Willard L. Johnson. Buddhist Religions : A
Historical Introduction. Fifth Edition. California : Thomson
Learning Inc., 2005.

RJE Tsong Khapa. Ocean of Reasoning : A Great Commentary on
Nagarjuna’s Milamadhyamakakarika. tr.oy Geshe Ngawang
Samten and Jay L. Garfield. New York : Oxford University
Press, 2006.

Shoson Miyamoto. Historical Studies upon Mahayana Buddhism.
Tokyo : Sanseido, 1954.

S. Radhakrishnan. Indian Philosophy. Vol. | (Indian edition). New York
: Macmillan Company, 1923.

Sanghasen Singh, Prof. ed. Sarvastivada and Its Traditions. Delhi :
Delhi University, 1994,

Tachikawa-Musashi. Mahayana Philosophy : The Madhyamika
Tradition. Nagoya : Nanzan Institue for Religion &
Culture,1993.

Takcuchi Yoshinori ed. Buddhist Spirituality : Indian, Southeast
Asian, Tibetan, and Early Chinese. New York : Crossroad,
1994,

Th. Stcherbatsky. Buddhist Logic, two volumes. Bibliotheca Buddhica
Vol. I & Vol. XXVI, Leningrad, 1932.

______.The Central Philosophy of Buddhism and the Meaning of the
World Dharma. Calcutta : Sasil Gupta Ltd., 1961.

. The Central Philosophy of Buddhism and the Meaning of the
World Dharma. Calcutta : Sasil Gupta Ltd., 1961.

T.R.V. Mutri. The Central Philosophy of Buddhism. London : George
Allen and Unwin Ltd., 1960.



163

Verdu, Alfonso. The Philosophy of Buddhism, Dordrecht Netherlands :
Kluwer Academic Pbublishers Group, 1925.

Vishwanath Prasad Varma. Early Buddhism and Its Origins. New
Delhi : Munshiram Manoharlal, 1973.

(2) Articles

Aruna Haldar. “On Vasubandhu and Abhidharmako$a”, JOI : Uournal
of the Oriental Institue. Baroda : The Oriental Institue. Vol.
XVII, No.3, March 1968.

Bart Dessein, Heart of Scholasticism with Miscellaneous Additions,
Motilai Banarsidass, 3 Vols

Fumimaro Watanabe. IBK : Indogaku Bukkyogaku Kenkya (Journal
of Indian and Buddhist Studies). Vol. 9. No.2, March 1961.

______“Nibbana had many synonyms”, IBK : Indogaku
Bukkyogaku Kenkya (Journal of Indian and Buddhist
Studies). Vol. 11, No. 1, Jan. 1963.

Herbert V. Guenther. Buddhist Philosophy in Theory and Practice.
Baltimore, Md. : Penguin Books, 1971.

H. Sakurabe. “On Frauwallner’s dating of Vasubandhu”. IBK :
Indogaku Bukkyodgaku Kenkya (Journal of Indian and
Buddhist Studies). vol. 1, 1951.

Junei Ueno. IBK : Indogaku Bukkyodgaku Kenkya (Journal of
Indian and Buddhist Studies). vol. 9. No. 1, 1961.

Kajiyama. Bhaavaviveka and the Prasangika School, (Nava-Nalanda-

Mahavihara Research Publication, vol. 1, n.d.



164

Keiryd Yamamoto. Bulletin of Ishikawa Prefecture College of
Agriculture, 1972.

L.de la Vallee Poussin. Bhaavaviveka. Brussels : Melanges Chinois et
Bouddhiques, 1933.

Nathan Katz. “An appraisal of the Svaatantrika-Prasangika debates”.
Philosophy East and West. VVol.26. No.3, 1976.

P.S. Jaini. BSOAS : Bulletin of the School of Oriental and African
Studies, University of London. Vol. XXI. part 1, 1958.

Shinkan Murakami. IBK : Indogaku Bukkyogaku Kenkya (Journal of
Indian and Buddhist Studies). Vol. XX, No. 1. 1971.

Th. Stcherbatsky. “The Dharmas of the Buddhists and the Gunas of
the Samkhya”. The Indian Historical Quarterly. Vol. X.

(3) Thesis

Phramaha Somboon Vutthikaro (Phanna). “The Cittamatra of Yogacara
Buddhism: An Analytical Study Based on the Concept of Citta
in Early Buddhism”. M.A. Thesis. Graduate School :
Mhachulalongkornrajavidyalaya University, B.E. 2551

Somparn Promta. “Being and Non-being in Theravada Buddhism”. Ph.D.

Dissertation. Graduate School : Chulalongkorn University, 1991.



165

Biography

Name : Phra Preeyong Medhino ( Arphornsuwan )

Date of Birth : February 25", 1957

Place of Birth : Nakorn Pathom

Education : B.Sc. (Agriculture) from Kasetsart University, B.E. 2523
M.A.(Buddhist Studies) from Mahachulalongkornrajavidyalaya
University, B.E. 2546.

Working Experience : Lendign Officer of Metropolitan Bank, B.E. 2524.

Engineer of Mitsui Telecommunication,
B.E.2526.

Asst. M.D. of Calibration of Gem Co.Ltd.,B.E.2535.
Owner of Home English Center, B.E.2540.

Present Status : The Abbot of Wat Pipphalivanaram, Temple,

Bankai, Rayong Province.



